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       Abstract – The objective of the study entitled “Aligando”: A Pangasinan Oral Tradition is to document this little-known 

oral tradition. There had been studies on Pangasinan oral traditions particularly the “cancionan” or verbal joust but very little 

is mentioned of “aligando”, a song commemorating the birth of Jesus Christ, the visit of the Three Magi until the sojourn of the 

Holy Family to Egypt. The “manag-aligando” or culture bearers would usually go house to house, from January 6 (Feast of 

Epiphany) to February 2 (Feast of Purification). The song in its modern sense is like a caroling but it has a deeper religious 

significance to the singers or culture bearers as well as to the Pangasinenses. The study looked into the background of the 

“manag-aligando”, how they learned it and the reasons why they learned the song.  The song, which is sang in an hour or two, 

is composed of 143 stanzas. It is sang by a group of three or more individuals and one guitarist who is usually a male. A shorter 

version of the aligando, called “galikin” has emerged but this is shunned away by the interviewees as they prefer the original 

version. Published copies of this 143-stanza song used to be available but nowadays a copy of it is hard to find.  Oral history 

was used as the main method in gathering data. Several interviews were conducted with culture bearers in different towns of 

Pangasinan and most manag-aligando were women and aged 50 and above. The song was passed on to them by their aunts 

however, young people are not receptive to the idea of learning it as they believe that traditions are for old people. 
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INTRODUCTION  

   The advances in the fields of science and recently 

technology in the past decades ushered in the progress of 

trade, transportation, communication and almost all other 

aspects of the society. This breakthrough has brought 

immense improvement in people’s lives. For one the 

headways gained in the field of mass media especially in 

radio, television and of the internet had greatly affected 

many people in such a short period of time. Radio and 

television are undeniably powerful tools in the 

dissemination of information and this in turn had 

remarkable influences in shaping the peoples’ thoughts. 

These influences could have positive and negative impact. 

Nowadays, internet use has almost become a daily staple to 

most people: be it in school, workplace or home. These 

media can be harnessed in educating the citizenry. On the 

other hand, it could also contribute in the erosion of the 

people’s values. The internet is replete with massive 

information that with just a click of a button numerous facts 

can be accessed. However, some information is erroneous 

and if one is not critical of what he or she is reading one can 

be easily mislead. The worst kinds of information are those 

that destroy the morals of people. It is also unfortunate that 

the mass media had caused the “westernization” of the 

Filipinos’ culture. Some of the traditional practices and 

customs are slowly disappearing because pop culture for 

one is more appealing to the young people. 

OBJECTIVES OF THE STUDY 

        It is in this light that this study was conducted. The 

main objective of this paper is to document one of the oral 

traditions of Pangasinan. The study also looked into the 
following: what aligando all about; who culture bearers are; 

how the culture bearers learned the aligando and what the 

significance of aligando is in the lives of the culture bearers.  

      Tradition is defined as a way of thinking, behaving or 

doing something that has been used by a particular group or 

society for a long time. Traditions mirror the values of a 

group of people and what they hold dear collectively. One 

way to find out what is important to them is to look into their 

traditions and customs. 

      There had been previous studies conducted by scholars 

regarding the customs and traditions of the Pangasinenses. 

Some of these studies looked into the legends, epics, 

proverbs, riddles, poems, songs among others. Nelmida’s [1] 

delved into the different folk literatures while Ico [2] 

discussed the cancionan or verbal joust. In her paper, she 

explained how the cancionan is performed and on what 

occasions it is held. Both works had shown that customs and 

traditions provide understanding on what people consider 

important to them, how they relate to other people and to 

their environment, among other important things that matter 

to them.  

Studying the customs and traditions also help in 

developing the consciousness to appreciate one’s roots. 

From the studies done on Pangasinan traditions and 

customs, Nelmida’s [1] made mentioned of aligando. 

However, since her paper covered a lot of Pangasinan folk 

literature, such as the gosos (devotional songs) which is 

sang for nine days in honor of a patron saint, the 

pantawtawag (a song in which the desires of the souls are 

interpreted by the cantores), the Limaran Pikasi (Five 

Petitions) sung by cantores on the ninth day of death of a 

person or during the bakas (end of mourning), there was not 
much information about aligando.  

      Aligando is a Pangasinan oral tradition that is slowly 

vanishing. Since traditions are important elements in one’s 
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identity, preserving these for future generations to enjoy and 

to recognize their full worth is a task worth taking. 

MATERIALS AND METHODS 

      For this study, the researcher employed oral history as 

the main method in collecting primary data. Interviews with 

nine individuals who have knowledge about aligando were 

conducted.  First the researcher sought friends and relatives 

who knew people who are knowledgeable about aligando. 

The names of the prospective interviewees were listed down 

and were visited in their homes either on a Saturday or 

Sunday with the help of an informant who knows the people 

in the list. The first visit was usually more on introduction 

between the researcher and the interviewee. Once the 

interviewee warmed up with the researcher, the latter would 

explain her objective in coming over. The purpose was 

explained in the simplest terms and in the Pangasinan 

language. After which a date was set for the actual 

interview. How the interview is to be conducted was also 

explained well. Permission from the prospective 

interviewees that the conversations would be recorded on 

tape was also sought.  

     In the actual interview, the researcher was equipped with 

a tape recorder, sheets of paper, extra batteries and tapes and 

pencils. Rooms where there was minimal noise or 

distraction were usually chosen as venue for the interviews.  

      Secondary data on the other hand were from references 

such as the dissertations of Nelmida [1} and Ico [2] and other 

studies on Pangasinan culture such as the three-volume 

books on Pangasinan by Cortes [3;4;5], Flores’ “Ideolohiyang 

anacbanua” [6], and Sabangan’s “A Study of the Legends, 

Folk Songs and Dances, Superstitions, Beliefs and other 

Customs of the Pangasinan People” [7] which all helped the 

researcher in familiarizing herself with the different 

Pangasinan traditions, especially oral traditions. 

 

RESULTS AND DISCUSSION 

 

      Of the nine interviewees, three were from San Carlos 

City, four were from Bayambang, one from Santa Barbara 

and one from Calasiao. Of the nine interviewed, eight were 

female and only one was male. The youngest was 35 years 

old and the oldest was 71. Of the eight females, six were 

housewives who occasionally helped in tending the family’s 

farm lot. One was a vegetable vendor while the other one 

was a rural health unit worker in her barangay. The lone 

male interviewee was into farming. Aside from singing the 

aligando some of them sing during weddings and campaign 

sorties during election times. Two of the interviewees were 

well-known cantores in their areas.  

      The search for a copy of the aligando proved to be a real 

challenge. The researcher’s quest for a copy brought her to 
the Manaoag Shrine because someone tipped her that copies 

might still be available. But unfortunately, the vendors 

selling religious items in the area had long ceased selling 

copies of the aligando. The researcher was directed to a 

local publishing house only to learn that it had closed shop 

years ago. With hopelessness creeping into the researcher, 

an interviewee from San Carlos City volunteered to write 

down from memory the aligando. And so, a copy was 

acquired. 

      Aligando is the traditional way of caroling among 

Pangasinenes and the main purpose of this activity is to 

commemorate the birth of Jesus Christ. The song starts with 

the story of the birth of Christ, the visit of the three Magi, 

the Magi’s encounter with King Herod and the Holy 

Family’s escape to Egypt. This song is sang for one to two 

hours depending on the pacing of manag-aligando or 

performers. A group of manag-aligando is usually 

composed of three or more singers and the male member is 

usually the guitarist. The song is composed of 143 stanzas 

excluding the introduction. [2]. Each stanza is composed of 

four lines or a quatrain. However, a shorter version of the 

aligando called the galikin has emerged. According to the 

interviewees, some groups would resort to galikin 

(shortened for “Galikin o aligando ya panangigalang ed 

inkianak a Mesias) because it is shorter, composed only of 

61 quatrains. The traditional manag-aligando would 

criticize the manag-galikin because they would skip stanzas 

and thereby omitting some parts of the story. 

      For ordinary carolers, the misa de gallo on December 16 

signals the start of caroling that usually ends on the 24th of 

the same month. The traditional aligando, on the other hand, 

starts on the Feast of Three Magi or Feast of Epiphany 

(Epiphany in Christianity is feast celebrating the “shining 

forth” or revelation of God to mankind in human form, in 

the person of Jesus Christ) on January 3 and ends on the 

Feast of Purification on February 2.  The Feast of 

Purification, on the other hand, is the celebration of the 

coming of Mary and Joseph with the infant Jesus in the 

Temple of Jerusalem to offer sacrifice, both on behalf of 

Mary and on behalf of Jesus as a first-born male.  One of the 

interviewees explained that the singing of the aligando 

begins in January because the song’s focus was more on the 

visit of the Three Magi. 

      The galikin on the other hand is sung even before the 

Feast of the Three Magi. According to an interviewee, 

students and teachers sometimes sing the galikin if they 

wanted to raise funds. The singing of the galikin is faster 

and livelier than the aligando and since it is only 61 stanzas, 

it is easier to memorize, hence, is more attractive to young 

people. Most of the interviewed manag-aligando said that 

they learned the song either from their aunts or 

grandmothers. One of them shared that early on, as a little 

girl, her grandmother and aunt would bring her along every 

time they go caroling and her role was to hold the 

lamparaan (kerosene lamp) as they go from house to house. 

Others shared that they started singing the aligando when 
they were still single and they continued singing until they 

married and had their families.   

      The towns of Calasiao, Malasiqui, Binmaley, Lingayen, 

Mangatarem, Bayambang and the cities of San Carlos and 

Dagupan are the usual places they go to and sing the 

aligando. On average they get to visit eight houses in a night 
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and earn around P2,000-3,000 (1990s). They would usually 

start at 7:00 in the evening and call it a day by 3:00 in the 

morning. Sometimes, as shared by one of the interviewees, 

they were not paid in cash but with palay. Sometimes after 

singing they are invited by house owners to have snacks. 

      Whenever they go to other towns aside from their own, 

they would usually approach the village head and 

sometimes were provided with escorts. Sometimes they 

would bring along a guide who knows the place well. If their 

voices can permit it, they would rest for a night or two and 

then visit other places again. One of the aligando singers 

interviewed admitted that once they intentionally skipped a 

few stanzas due to creeping tiredness but the owner of the 

house pointed out their mistake. From thereon, they would 

sing the song in its entirety. 

      Most of the interviewees are not in favor of the galikin. 

They are one in their belief that singing the whole of the 

aligando in its original form is adhering to the real purpose 

of the song which is to commemorate the birth of Jesus 

Christ. 

      The interviewees related that they feel blessed that they 

learned how to sing it. Through it, they are able to express 

their Catholic faith. The money they earn is of secondary 

importance and they claim that they are proud that through 

them an old tradition lives. Some of them try to teach their 

children the aligando. Some are receptive while some are 

not serious at all in learning it because they think it is just 

for the tuon daan (old people) only.  

CONCLUSION AND RECOMMENDATION  

     The aligando is a 143-stanza song commemorating the 

birth of Christ which is usually sang from January 3 to 

February 2. The song is sang for an hour or two depending 

on the pace of the singers. Most of the culture-bearers or 

manag-aligando were women and the song was passed on 

to them by their aunts or grandmothers. Most manag-

aligando were women because men are embarrassed to 

engage in such tradition and women are easier to convince.  
Some young people were hesitant to learn this tradition 

because they think traditions are only for old people. It could 

be deduced then that some view traditions as the concern 

only of older people and the younger generations are more 

preoccupied with pop culture as a result of the 

popularization of the internet. This could explain the 

dwindling number of culture bearers such as the manag-

aligando. The interest on Pangasinan traditions and customs 

such as the aligando can be revived if the mass media will 

be utilized in educating the people about its significance so 

that this tradition could be passed to future generations.  

This attitude towards traditions, along with the growth of 

pop culture contribute to the disappearance of some 

Pangasinan traditions.  
      The need to revive the interest in Pangasinan traditions 

is necessary if the Pangasinenses want to retain their 

identity. The proliferation of pop culture via the mass media 

is unavoidable and this contribute to the impending demise 

of some traditions. Conversely, the mass media can be 

harnessed to bring back interest in Pangasinan traditions as 

well as to their popularization 
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Interviews: 

Abalos, Lumeng D. 35 y.o. Maigpa, 

Bayambang,Pangasinan. 

Aquino, Sally. S. 60 y.o. San Carlos City, Pangasinan. 

 

Austria, Felicing M. 63 y.o. San Carlos City, Pangasinan. 

 

Busel, Regina. 64 y.o. Alibago, Santa Barbara, Pangasinan. 

 

Custodio, Leonita. 64 y.o. Maigpa, Bayambang, 

Pangasinan. 

 

De Guzman, Leonora. 66 y.o. Maigpa, Bayambang, 

Pangasinan. 

 

Martinez, Ibay. 55 y.o. Calasiao, Pangasinan. 

 

Payomo, Felicidad L. 64 y.o. Maigpa, Bayambang, 

Pangasinan 

 

Perez, Julian. 71 y.o. Malay, San Carlos City, Pangasinan 

 

 

 


